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ABSTRACT  
According to the conservatives, during the last decade Latin America has been influenced by 
the demonized “gender ideology”. Gender ideology is the presumption that Western 
countries and institutions are imposing gender theory, which is the theoretical assumption 
that gender is a social construct. According to this presumption, Western countries are 
aiming to make structural changes regarding the positions of women and the LGBTQA 
community. The purpose of this study is to determine to what extend this claim can be hold 
by using a postcolonialism method, discourse analysis. The discourses of the representatives 
of Latin American countries were analyzed to see to what extent they are similar, and to see 
if they are comparable with Western countries. By looking at the Latin American region, this 
study tries to avoid methodological nationalism. The results of this study appear to not 
support the claim that Latin American countries are forced by external actors. However, the 
results do show that there exists a connection between female empowerment and higher 
acceptance of the LGBTQA community.   
S1224913 | Blokzijl, J. 
 
 
3 
 
Contents 
 
Introduction ................................................................................................................................ 4 
1. The spreading of ideas in world politics and postcolonialism as a non-Western approach
 8 
1.1 The way ideas can spread from one state to another state ....................................... 8 
1.1.1 Transnational spreading of ideas ............................................................................... 9 
1.1.2 Limits to the role of ideas in policy transfer ............................................................ 11 
1.2 Postcolonialism: postcolonial countries and the Western world. ............................ 13 
1.2.1 The postcolonial theory ..................................................................................... 14 
1.2.2 Postcolonialism and modernity .......................................................................... 15 
1.2.3 Discourse analysis .............................................................................................. 17 
1.3 State and political factors .......................................................................................... 17 
1.4 Summary .................................................................................................................... 18 
2. Gender ideology and its conflict with the Latin American culture ...................................... 20 
2.1 A new theory for gender and sexuality ..................................................................... 20 
2.1.1 From gender theory to gender ideology ............................................................ 21 
2.2 Gender ideology politics ............................................................................................ 23 
2.2.1 Changing female positions in the world ............................................................. 23 
2.2.2 LGBTQA politics in the world .............................................................................. 24 
2.3 Female and LGBTQA politics in Latin America ........................................................... 26 
3 Comparing factors ............................................................................................................. 31 
3.1 Discourse analysis ...................................................................................................... 31 
3.1.1 Methodology ...................................................................................................... 31 
3.1.2 Discourses during the 70th and 71st United Nations General Assembly ............ 32 
3.1.3 The results of the analysis .................................................................................. 38 
Conclusion ................................................................................................................................ 39 
Bibliography .............................................................................................................................. 41 
 
 
 
S1224913 | Blokzijl, J. 
 
 
4 
 
Introduction 
 
In the last decade, the United Nations have cooperated with Latin American1 countries in its 
efforts to spread “human rights” globally. Two particular sub-goals have been to empower 
the world’s female population and to spread the acceptance and legalization of LGBTQA 
rights, through the use of the gender theory. Gender theory is a theory that makes a 
distinction between the words “gender” and “sex” and claims gender and sexuality to be 
social constructions. As social constructions, both are moldable in any direction and 
therefore are not root facts. In other words, it takes a non-binary position in which social 
identity can be different from the “sex” of the individual. This assumption, that a great 
difference between a female and male person is due to social learning, is helpful to the goal 
of empowering women and to place them as men’s equals. At the same time, sexuality and 
gender are seen as different concepts that can have different kinds of pairs2. The spread of 
such a theory and the goals related to it in a strong religious (Christian) region has led to 
different reactions, from welcoming to downright rejection. In Latin America, a region 
known for its religious culture, this theory has been demonized as “gender ideology3”. By 
using the word ideology, the theory has been changed to a set of political ideas. According to 
those that reject the “ideology”, it has been forced onto the Latin American countries as a 
new way of changing their cultural identity to a more westernized version. They have been 
trying to fight the spreading of the ideology by using social media, like Facebook and 
YouTube, to spread videos that are opposing the presence of this “ideology” in schools, 
politics and daily-life practices. In these videos, it is made clear that it is placing the 
traditional family and the child’s health in jeopardy. They also claim that the ideology is 
forced upon Latin America by Western countries. Figure 1, which can be found at the end of 
this introduction, provides a clear and short overview of different examples of violent 
response in Latin American countries. 
                                                            
1 This study will use Latin America as the region of Spanish and Portuguese speaking countries in the Americas. 
This means that countries like Haiti and Belize are excluded from this umbrella term.   
2 In general, scholars agree with the assumption that sexuality and gender are actually scales instead of defined 
categories. The individual is not only able to place himself across the scales but can also change his positions 
and thus identity.   
3 Spanish: la ideología de género or Portuguese: a ideologia do gênero   
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This study will analyze whether such claims can be considered accurate and whether there 
are other elements that play a role in the spreading of this theory throughout the region. For 
that reason, the research question for this thesis will be: “to what extent can the claim be 
hold, that gender ideology is forced upon Latin American countries?” In the case of LGBTQA 
rights in Latin America, both pro- and contra-fighters are increasingly using international 
organizations (e.g., the Inter-American Court of Human Rights), cultural productions (e.g., TV 
shows and films, social media), and the host-country’s foreign policies to pursue pro-LGBTQA 
politics across borders as well (Corrales, 2015: 58). It is for this reason that Corrales (2015: 
58) argues that “understanding the clashes among this type of ‘activism beyond borders’ and 
especially its often controversial impact at the local level – is indispensable for 
understanding the future course of LGBTQA rights”. I would argue that this same argument 
also holds for the future course of female empowerment rights. In fact, Díaz (2015) 
concluded that allies of LGBTQA rights were mostly women and were successful in countries 
that have seen an improvement of the female position in society. He also mentions 
internationality as a possible factor of influence in the promotion of “equal marriage”, yet 
did not address it properly in his book. This study will build on the previous studies by filling 
the literature gap, which will be done by adding a sub research question: to what extend can 
female empowerment and LGBTQA rights improvement be attributed to international 
influence?  
 
Thus, in order to be able to provide a proper answer to this research question, it is necessary 
to explain three related elements: 1) the transnational spreading of ideas, 2) the relation 
between postcolonial countries and Western countries, and 3) the hypothesis of social rights 
expansion. The first concept explains the mechanisms of how states can influence each 
other to accept or reject ideas and norms. Asymmetrical power relations between states 
define which states can execute influence and which states are more likely to be influenced. 
This brings us to the second concept, which is a theoretical framework designed to 
understand the relation between ex-colonial states and ex-colonizers in a postcolonial era. 
Given the fact that all Latin American countries were colonies and in latter stages were 
heavily influenced by and dependable on Western countries, this will offer a clear insight 
into the complex relation between the regions. The third element looks at three hypotheses 
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arguing possible aspects that can influence social rights expansion, being: 1) economic 
strength, 2) the presence of social movements and 3) the role of religion in daily life4.   
 
The formed hypothesis for this thesis is that the influence of international actors (the 
Western world) could be an explanation aside from other possible factors (social movements, 
economic strength, political issues and the position of religion). For that reason, this study 
offers a discourse analysis through which will be analyzed to what extend the discourses of 
Latin American presidents are similar to each other (regarding this topic) and to what extend  
they are similar to their Western counterparts. The analysis will show whether or not we can 
speak of the promotion of gender “ideology”.  
In terms of this thesis structure, in Chapter 1, I will elaborate on the three above mentioned 
concepts. Chapter 2 will briefly describe gender theory and provide an insight in the changes 
that have been made in both world politics and Latin American politics, regarding female 
empowerment and LGBTQA acceptance. In Chapter 3, the two analyses as well as their 
results will be described. This thesis will end with a conclusion and a short discussion of 
issues that have been left open for further research.  
 
Figure 1. Rejection of “gender ideology 
 
From left to right: 
                                                            
4 Studies already exist that have used these three hypotheses to find answers to the Latin American LGBTQA 
rights case. For that reason, this study will only briefly explore the possible impact of these factors. 
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Ecuador; this image is from an Ecuadorian website that rejects the gender ideology and 
is accusing the United Nations of “destroying” the traditional family. Source: 
http://msiainforma.org/crece-la-resistencia-contra-la-ideologia-del-genero-en-la-onu/ 
[consulted: 5-12-2016] Colombia, TRANSLATION: The FARC is also discussing the 
destruction of the family 
Source: http://sanelias.org/archivos/2832 [consulted: 5-12-2016] Venezuela; 
TRANSLATION: we are in favor of the family. The family is in danger! Protect her!! Say no 
to the gender ideology 
Source: http://www.periodicolaguajira.com/index.php/general/77-nacional/37660-
ideologia-de-genero-destruye-la-sociedad-iglesia-catolica [consulted: 5-12-2016] Brasil; 
TRANSLATION: a boy is already born (as) a boy. a girl is already born (as) a girl. Education 
with gender ideology is oppression. Source: http://www.portaldoamaral.com.br/8-
estados-brasileiros-excluem-a-ideologia-de-genero-dos-planos-de-educacao-tocantins-
deve-votar-plano-na-terca-feira/ [consulted: 5-12-2016].  Mexico; The Nationalist Front 
for the families, a coalition of more than 1000 civil organizations against gay/equal 
marriage. Source: 
http://verne.elpais.com/verne/2016/09/13/mexico/1473724656_064269.html 
[consulted: 5-12-2016] CNN;  TRANSLATION: Pope Francisco asks not to teach gender 
identity in schools. Source: http://cnnespanol.cnn.com/2016/10/03/papa-francisco-pide-
no-ensenar-identidad-de-genero-en-las-escuelas/ [consulted: 5-12-2016] 
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1. The spreading of ideas in world politics and postcolonialism as a 
non-Western approach 
 
The first part of this chapter will explain what previous studies have said about transference 
of ideas and norms in world politics. According to the literature, there are several factors at 
play that can determine why some ideas and norms spread from one country to another and, 
at the same time, why others do not. The second part of this chapter will explain the 
mechanisms of the postcolonial theory. It will then further provide an explanation of how to 
do a postcolonial study. At the end of this chapter, a summary can be found in which the 
most important elements are outlined.   
 
1.1 The way ideas can spread from one state to another state 
Before an explanation can be given on how ideas spread in world politics, it is necessary to 
explain the underlying thought. In international relations studies, it is not uncommon to use 
methodological nationalism as a research tool, which is the equation between the concept 
of society and the nation-state in modernity (Chernilo, 2006: 5). Methodological nationalism 
is an approach with two important assumptions: 1) the nation-state is the principal or the 
“only” actor in global politics, and 2) the world is divisible in nation-states containers that are 
“isolated” subjects of social studies (Beck, 2000, in: Chernilo, 2006). However, with the rise 
of globalization this view has become problematic. The challenge against the global 
characteristic in the past has led to many new views of world politics. The authors of more 
recent studies have proposed that a continuous socialization of states exists.  
Within sociology, socialization refers to all forms of interaction between human beings. It is 
through socialization that human beings learn the appropriate values, norms, customs and 
ideologies of their society. This is a lifelong process that allows human beings to attain the 
skills and habits that are necessary in order to participate as a member within one’s society 
(De Jager de et al, 2014: 69-70). It is within this social sphere that identities are constructed, 
changed and adapted. In similar lines to human beings, state-socialization is an important 
concept. Bull (1997) builds on this, by explaining that in order for states to have political 
identities there has to be a form of social interaction between states. In other words, a 
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“social space” exists where states socially interact, and thus express, construct, change and 
adapt their political identity. Moreover, he argues that this political identity does not exist in 
solitude, which is to say without the society of states.   
1.1.1 Transnational spreading of ideas  
Within this thought of a social space between states, states, similar to human beings, can 
interact with and influence each other. Through this space, both ideas and norms can be 
exchanged. Finnemore & Sikkink (1998) devised three distinct stages that ideas and norms 
have to pass in order to become “universal”. In general, universal norms are norms that are 
globally accepted and implemented, although the precise requirements for when a norm can 
be called universal are ambiguous. Every idea or norm starts at an individual level, which is 
at the moment of creation. In order for the idea or norm to become a substance of collective 
behavior, it needs to spread through human interaction. This needs to happen until a certain 
point is reached, which they call the tipping point. After reaching the tipping point, the ideas 
and norms undergo a form of transition. At a sub-state level, it spreads itself within the 
conjunct identity of a government or state. This transitional idea can even cross borders, 
influencing actors near the state’s physical borders, which can happen from within other 
states as well. The idea can also influence institutions that are tied to the state by influencing 
outside the figurative borders. For both the neighboring states and connected institutions, 
the first stage and the second stage are repeated. The third stage of the emergence of new 
ideas and norms is internationalization. At this moment, the newly formed idea or norm has 
already anchored itself in more than one state. It is at this moment that these states try to 
promote the idea to other international actors, whether they are part of their regional 
sphere or not.  
Nonetheless, the transferability of an idea or norm depends on multiple factors. According 
to Finnemore & Sikkink (1998) the transferability is in the first place affected by the view of 
governments, or more specific, whether they view the idea or norm as useful for their 
internal and external politics. Philpot (2001) claims that the government’ view of usefulness 
is based on two types of logic.  The first type of logic is the logic of appropriateness. This type 
argues that states, or governments, will accept the spreading of ideas as norms out of 
ideological reasons. In this sense, the state sincerely believes that the new idea is essential 
or should at least be incorporated for progress within and outside its territory. The other 
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logic, the logic of consequence, is the opposite. This logic is similar to the line of thought of 
Finnemore & Sikkink (1998) and it is the assumption that ideas are only accepted by states if 
they think it serves their interest. This is the opposite of the previous logic because the idea 
itself does not have any value to the state, but the results it brings do serve an interest. In 
other words, a state can accept an idea or norm only because it will provide benefits or 
when rejection of the idea will lead to negative results. The same logics can also be applied 
to the reason why states reject certain ideas and norms because they sincerely do not 
believe in it or because it is not beneficial to accept them. The acceptance or rejection of 
such an idea or norm can then be determinant for, or affect to some extent, the position of 
the state in global politics.       
If we take the assumption that states, in fact, do interact with each other at a social level, 
then foreign policies are connected to intra-state policies. In that sense, the previous 
division is similar to the ideology-pragmatism debate. States’ foreign policies are determined 
by whether they are ideological or more pragmatic of nature. An ideological foreign policy is 
defined as a foreign policy that has its emphasis primarily on principles and doctrinaire 
solutions, whereas a pragmatic one is based on the principles of usefulness, workability and 
the practicality of ideas (Gardini et al, 2011: 17). Therefore, pragmatic behavior is 
ideologically agnostic; it is limited neither by a set of values nor by established principles 
(Zhao, 2004: 4). Based on this distinction, the pragmatic foreign policy is clearly connected to 
the logic of consequence. States that take a more pragmatic approach to the international 
sphere are more likely to accept ideas for practical reasons. It is important to note that the 
implementation of ideas and norms can have a variety of practical uses. According to 
Finnemore & Sikkink (1998), practical uses can be to boost one’s self-esteem or reputation, 
or to obtain more legitimacy so that it can help on other international discussion points, such 
as joining an economic block. The state’s political identity can also play a role in the benefits.  
Nonetheless, there is another important concept at play, on which I will elaborate in a few 
moments. As Risse & Sikkink (1999: 13) mention, all socialization processes can be divided 
into two types, although both can play an influential role: these types are instrumental 
adaption and argumentative discourse. The first type, instrumental adaption, is actually a 
pressure originating from a combination of circumstances that forces states to accept new 
norms and ideas. An example of such circumstances is the execution of neoliberal ideas due 
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to economic crises. This type is different from the other type because the pressure is 
situational. Argumentative discourse is pressure through communication, or even forms of 
persuasion, when more dominant actors influence the decisions of another actor regarding 
the acceptance of an idea. The argumentative discourse can have a great variety of 
motivational factors that make one actor influence another. Finnemore & Sikkink (1998) 
argue in similar lines that new ideas that have been accepted by powerful international 
players have a higher chance of becoming accepted by less powerful players. On the other 
hand, ideas and norms of less international players have a lower chance of being able to be 
spread out in world politics. If one were to follow this line of thought, he or she can argue 
that the success rate of a new idea or norm does not lay in its logic or benefits but, rather, 
can be influenced by the power-hierarchy and the distributor’s position in world politics.    
To summarize the previous paragraph, it is clear that the asymmetric relations between 
states influence whether an idea or norm is spread at an international dimension. This has 
brought us to the concept of power, a central concept in international relations (Barnett and 
Duval, 2005). Power is generally viewed as the capability of an actor to control another to do 
what that other would not do if not for the control. In this line of thought, power is the 
outcome of social relations that have shaped the capacities of actors to determine their own 
fate (Nye, 1990, 2004; Barnett and Duval, 2005). Later in this chapter, I will explain this 
theoretical concept in more detail.  
1.1.2 Limits to the role of ideas in policy transfer 
Transnational transference of ideas and norms is a good theoretical framework to analyze 
the influence sphere of other states. Still, there are two important issues to address: 1) 
methodological nationalism, and 2) the existence of social movements.  
Chernilo (2011: 99) says that “Methodological nationalism is real in both the social world and 
in social sciences”, like sociology and international relations studies, but what does it entail? 
Methodological nationalism is the academic approach that observes nation-states as 
containers of social processes. As Chernilo (2006: 5) mentions, methodological nationalism is 
when scholars equal the nation-state to modern society. The theoretical construction of 
society becomes the total conjunct of all elements that together build modernity. These 
elements are bureaucratization, industrialization, capitalism and militarization/surveillance. 
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Following this train of thought, one can view the modern society and the nation-state as 
indistinguishable concepts. In other words, methodological nationalism is a lens trough 
which scholars can make the assumption that the nation-state is the principal or even the 
“only” actor in global politics. This leads to a distorted vision, making it possible to divide the 
world into nation-states boxes that are “isolated” subjects to social studies, which is a 
complicated case in a more and more interconnected world (Beck, 2000, in: Chernilo, 2006). 
In fact, Giddens (1973: 265) already argued, before this type of lens was regarded as a key 
issue, that “the primary unit of sociological analysis, the sociologist’s ‘‘society’’ – in relation 
to the industrialized world at least – has always been, and must continue to be, the 
administratively bounded nation-state”. According to this author (1973; 1981), its source lies 
in a historical enclosed circle: from the nation-states emerged the capitalist states, while the 
nation-states themselves emerged at a global level because of the expansion of the 
capitalism system. It is within this historical circle of influences that the nation-state 
acquired the characteristic of a “power container” that can and has determined the form of 
development of capitalist societies. However, it should be mentioned that Giddens (1985, 1, 
17) himself is influenced by it: “modern societies, a bounded system with an obvious and 
easily identifiable set of distinguishing traits, are nation-states, existing within a nation-state 
system”, a conclusion that is based on the same key structural elements of modernity 
(Chernilo, 2011). This shows the complexity of methodological nationalism.  
The question then is, how can one avoid methodological nationalism? Wimmer & Schiller 
(2000: 308) claim that the issue is created by three different modes: 1) ignorance of the 
nation-state as a theoretical concept, 2) naturalization (the nation-state system is taken as 
part of the natural order), and 3) territorialization of nation-states boundaries. In the case of 
the presented subject, naturalization is why we find this issue. Examples of naturalization 
can be found in language when concepts like “international” already contain the word 
“nation” in it, which is also the case for transnational transfer. Although the concept refers 
to exchanges that happen outside of the nation-state, yet the nation-state itself is taken as 
the micro fundamental block of those concepts, hence the appearance of the word ´nation´ 
in the terminology. In other words, the nation-state stays as the fundamental block to 
analyze global situations. In similar lines, Gilardi (2002: 454) argues that it is naïve to think 
that only nation-states are relevant units in the international policy diffusion game.  
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My personal issue with nationalism methodology is that it creates a lens through which 
states are homogeneous constructions. In fact, it is possible for societies to be built upon 
heterogeneous groups, which is the most likely case: these are groups such as religious 
communities, different socio-economic classes, ethnic cultural heritages, etc. (De Jager et al, 
2014; Eisenloeffel, 2011). If all societies are heterogeneous by nature, then it is possible to 
have opposing groups both in politics and outside of politics, such as different customs. This 
brings us to the concept of Social Movements: these are a form of collective action that 
generally emerges in response to situations of dissatisfaction regarding unmet social, 
political, economic or cultural demands (Batliwala 2012: 3). According to the social 
movement theory (Melucchi, 1980), there are three types of social movements: political 
social movements, social movements of classes and organized social movements.  Even 
though scholars try to distinguish between types, it is important to remember that all social 
movements are a historical phenomenon or, in other words, ‘are shaped by circumstance’ 
(Sogge and Dütting, 2010: 31)5. Taking social movements, and its transnationalism, into 
account, it is clear that it is not possible to view nation-states as separate, individual actors. 
Therefore, such assumptions will not be made within this study.  
 
1.2 Postcolonialism: postcolonial countries and the Western world. 
The concept postcolonialism appeared for the first time as both a general theory and field of 
study in Said’s book Orientalism (1978). Although there is not much consensus about its 
definition, the majority of postcolonial scholars argue that postcolonialism offers a critique 
of Western structures of knowledge and power. As a term, it refers to a period after 
“colonialism”. Colonialism comes from the word colony that has its roots in the Latin words 
colore, to cultivate. Furthermore, as Mishra & Hodge (2005: 378) mention it was defined by 
Webster’s 1905 dictionary as “A company of people transplanted from their mother country 
to a remote province or country, remaining subject to the jurisdiction of the parent state: as, 
the colonies of America”. In similar lines, Bernstein (2000:242) defines colonialism as “the 
political control of people and territories by foreign states, whether accompanied by 
                                                            
5 Nevertheless, in the literature there is a discussion whether the social movements of the last decade are “new” 
social movements (Klandermans, 1986). Due to the limited amount of space, I will follow Taylor (1989: 761) 
“one could argue that the “births” of these new social movements are simply turning points in the movement’s 
mobilization”. 
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significant permanent settlement or not”. Due to the suffix post-, postcolonialism refers to a 
time period after colonialism, yet is still defined by it. In other words, the term 
postcolonialism is the name for all the residual, persistent and ongoing effects of European 
colonization (Rizvi et al, 2006: 249; McLeod, 2010: 12)6.   
1.2.1 The postcolonial theory 
In order to explain the postcolonial theoretical framework, it is best to start with a quote 
from Hall (1996: 230): “So, postcolonial is not the end of colonization. It is after a certain 
kind of colonialism, after a certain moment of high imperialism and colonial occupation—in 
the wake of it, in the shadow of it, inflected by it—it is what it is because something else has 
happened before, but it is also something new.” As has been said before, postcolonialism 
refers to a post period both in historical and chronical terms. However, in the case of 
postcolonialism there is an extra dimension to this suffix. It is also the conscious self-
awareness of the dualism that Western thought has created (d’Hauteserre, 2004). According 
to Hall (1996) ‘‘postcolonial’’ does not describe a periodization, yet it still represents a 
symbolic time ‘‘after’’ the colonial era, even though decolonization has not reached its final 
stage. At the fundamental blocks of postcolonial approaches lies the urge to seek ways of 
disruption to the ways of thinking about the world based on Northern7 assumptions, and 
above all to recognize the differences that exist in the world (Willis, 2011). Postcolonialism 
tries to do this by looking at the relations between inhabitants of the First and Third world 
that have been defined by the effects of the existence of the colonial (European) empires 
(Strongman, 2014). 
Studies (Loomba, 1998; Radcliffe, 2005; McEwan, 2009) that use the postcolonial approach 
try to improve their understanding of different processes (cultural, social, economic and 
political). This also includes urban structures and social hierarchies like the effects of 
European colonialism on the minds of colonized black populations. As McEwan (2009) 
mentions, postcolonialism also attempts to understand the ideas or discourses concerning 
“development” and its transference as part of the colonial process. However, returning back 
                                                            
6 As the author, I am well aware of the criticisms toward postcolonialism, and its approach towards 
‘development’ (“playing academic games” and “rejecting universal values” (Willis, 2011: 31). I argue that the 
lens it provides outweighs the disadvantages.  
7 This study will use Western and Northern as synonyms due to the fact that both terms refer to countries that 
are viewed as “modern”.  
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to Hall’s (1996) quote, postcolonialism does not argue that we live in a time period without 
colonial processes; it explains the asymmetrical hierarchy of the current world. In fact, it 
argues that colonialism lives on today if only because colonialism brought beneficial changes 
to Northern countries, at the expense of those in the South (Willis, 2011: 20). The most 
important result is that these inequalities of power continue to limit the autonomy of 
postcolonized countries. Postcolonialist scholars are interested in revealing and explaining 
how the colonial legacies still affect current power relations, how this power division is 
maintained, and also the resistance against this unequal power division (Sylvester, 2014: 
185).       
The postcolonial theory brings us back to the theoretical concept of power. A few 
paragraphs ago, "power" was defined as the outcome of social relations that have shaped 
the capacities of actors to determine their own fate (Nye, 1990, 2004; Barnett and Duval, 
2005). In an attempt to clarify the elements of this concept and its form in the politics of 
today, Nye (1990) divided it in "hard power" and "soft power". The first refers to “the ability 
to use the carrots and sticks and military might to make others follow your will" (Nye, 2003). 
However, the economic and military strength can be used both directly and directly, for 
example, as a form of coercion diplomacy. Soft power, on the other hand, is a bit more 
complicated and diverse. As a concept it was developed by Nye (2004) to describe tools of 
power that were not related to force, yet can also be used to influence others to follow your 
will. In the case of countries, soft power rests on three resources: culture, political values 
and foreign policies. Compared with hard power, there are two main distinctions: 1) soft 
power is less visible than hard power, and 2) soft power is not only restricted to states. In 
fact, all actors in international politics can obtain and develop their own soft power.  
Following the postcolonial theory, the power differences, whether hard, soft or a 
combination of the two types, will be in favour of the states that obtain their legacy as ex-
colonizers. Nonetheless, power is always at play even unconsciously in their minds, which we 
will see in the following section.  
1.2.2 Postcolonialism and modernity 
McEwan (2009) mentions that “development” is mainly influenced by Northern ideals, 
moreover, this also affects the idea of modernity. The concept “modernity” is described as a 
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development goal that leads to both economic growth and improvement of social structures 
(Willis, 2011: 129). Seth (2016) explains how Weber and Marx described modernity as the 
disenchantment of the world, which implies the acquirement of the knowledge that 
‘purpose’ and ‘meaning’ are social constructions rather than created by nature. Following 
this logic, modernity makes us see the world in two dimensions: 1) the disenchanted nature 
that is ruled by laws and regularities, and 2) the dimension of society, which contains 
meanings, purposes and ends (Taylor, 1975: 5). However, the division of the world in 
modern states and non-modern states makes it a narrative category that is easily framed by 
the ones in power, by allowing to define ´then’ and ‘now’ to ‘them’ and ‘we’ (Jameson, 2012, 
in: Seth, 2016: 394).  
Recalling the issue of methodological nationalism, the nationalist approach is normally used 
to analyze the decolonization process, only because according to Northern assumption the 
national culture is viable to gain independency and to ‘modernize’ (Schiller, 2009). However, 
the cost of creating such a nation-culture, like ethnic cleansing, is more than often viewed 
and rejected by the Western world as barbaric, although Europe went through similar 
processes. Schiller (2009) continues arguing that modernity as a concept is developed within 
trans-borders, with these ”borders” actually being the result of colonialism and imperial 
domination, like the English identity and domination in Ireland (Wimmer & Schiller, 2000: 
308). 
This is one example that shows how Western countries still tried to “maintain maximum 
indirect control over erstwhile colonies, via political, cultural, and above all economic 
channels” (Childs & Williams, 1997: 5). Modernity has become unquestionably positive and a 
synonym for the Western world. This Eurocentric view has as a second result the 
classification of “underdeveloped” or “developing” countries. It is not a surprise that that 
classification is usually given to, or better said forced upon, states with a colonised history. 
The conclusion is then that underdeveloped countries should be ‘supported’ by the 
developed world in order to become modern as well, which establishes the asymmetrical 
relation between the postcolonized countries and the postcolonizers. One can argue that 
this is a form of “neo-colonialism” (Willis, 2011: 20). For that reason, this thesis will not look 
at the implementation of “gender ideology” as a form of modernism but rather as a change 
that has become visible within the region.    
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1.2.3 Discourse analysis 
Discourse analysis is a methodological approach that based its findings on the assumption 
that within discourse, or language, lays power (Schneider, 2013). Users of discourse analysis 
argue that language is a medium that creates and maintains a hierarchical power structure 
of the social and political domains. For that reason, postcolonialist scholars use this linguistic 
analysis in order to make different forms of (neo)colonial and imperial domination visible 
(Childs and Williams, 1997; Ashcroft et al, 2002). In the case of this study, if Latin America 
has been forced to accept gender ideology, then this should be traceable in the discourse of 
Latin American politicians, by being similar to Western discourses. 
 
1.3 State and political factors 
In the previous part, I have explained that ideas and norms could be transferred completely 
or partially to a state from outside. However, in the case of social rights expansion, which is 
the topic of this thesis, three distinct hypotheses can be found: 1) the modernization 
hypothesis, 2) the culturalist hypothesis, and 3) the social movement hypothesis (Corrales, 
2015).  The modernization hypothesis argues that high-income democracies provide better 
situations for social rights to advance. According to the modernization theory, modernity is 
the form of social progress, based on the fundaments of Marx’s and Weber’s work. They 
were focused on predicting how industrialization could shape the sociopolitical evolution of 
Western European societies by comparing industrialized countries with “traditional” 
countries. The more societies become industrialized, the more the citizens will lose their 
interest in basic life necessities (food, water, shelter). Their interest will shift towards 
“postindustrialised” values, such as tolerance towards difference (Inglehart and Welzel,  
2005). This is probably based on Maslow, who explains that priorities or concerns can shift if 
the situation allows it. Inglehart and Welzel (2005) found that the tolerance towards 
homosexuality is a clear postindustrial value. Secondly, the culturalist or the securlarist 
hypothesis argues that in democracies where the daily life of majorities is less influenced by 
religion, there is an expansion of social rights. The assumption is that these democracies are 
less likely to be conservative.  
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Corrales (2015) already mentions that, regarding LGBTQA rights expansion, Latin American 
and Caribbean states have produced exceptions to all three hypotheses. At the same time, 
differences can be found in the reactions from non-conservative governments, with some 
deciding to take on the church leadership (Argentina) and others who support the church’s 
position (Nicaragua). Thirdly, the social movement hypothesis argues that social rights 
expansion is more likely to occur in countries where social movements are generally strong, 
organized and have a sufficient network. Still, Latin America has also produced exceptions to 
this hypothesis; there are some countries with strong social movements and leftist ruling 
parties (Chile and Bolivia) that have moved slowly, or not at all, on the question of LGBTQA 
rights. 
However, the sufficient network is extremely relevant for this study, given the fact that the 
Social Movements network can transcend national borders. This brings us back to the point 
that external players (other states, international institutions, NGO’s) can support inside 
movements in order to persuade the subject to accept the new norms. It is for that reason 
that I mentioned the above results. To my knowledge, no studies have examined whether 
the international support to social movements is a defining factor. As Corrales (2015: 58) 
mentions, social movements for LGBTQA rights, and in general, are increasingly employing 
the ability to use international organizations, like the Inter-American Court of Human Rights.  
At the same time, they are also more active in cultural productions (films and social media) 
and host-country foreign policies to pursue pro-LGBTQA politics across borders as well. 
Through this combination, money and strategical ideas can reach outside of the national 
borders and with it they bring support from the outside towards a more local level. In fact, 
Ayoub (2015) notes that globalization at a local level tends to encourage the expansion of 
different social rights. In other words, states can influence each other from the outside as a 
separate actor but also from within by supporting those who already uphold the same ideas 
and norms.  
 
1.4 Summary 
To summarize, different scholars argue that there exists a possibility that states are 
influenced by other states to accept new ideas and norms. Although there are different 
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factors that can make a state accept new ideas and norms, it is clear that less powerful 
states are more likely to accept the ideas and norms of more powerful states. This means 
that the survival of new ideas and norms is also influenced by the asymmetrical relation 
within the international sphere. In this sense, both hard power, military and economic forces, 
and soft power, tools of persuasion, are instruments that can be employed to make another 
state accept them. This idea of an asymmetrical power relation between states can also be 
found in the postcolonial theoretical framework. According to this framework, countries that 
used to be colonized are more likely to be influenced and affected by the power of an ex-
colonizer. In the case of Latin American states, due to being ex-colonial countries they are in 
a less powerful position compared to Western states. Nonetheless, it is important to 
mention that the influence of soft power can also transcend the nation-state’s politics by 
influencing or supporting existing social movement within.  
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2. Gender ideology and its conflict with the Latin American culture 
 
This chapter will briefly explain the basics of gender theory; the line of thought of Bem 
(1981), Judith Butler’s and that of other important figures in this field. Following this, I will 
explain the most important elements of female empowerment and gay/LGBTQA politics in 
the global world. In the final part of this chapter, I will elaborate on those politics within the 
Latin American region, and I will look at the changes that have been made and how 
international actors could have played a role in its distribution.  
 
2.1 A new theory for gender and sexuality 
In the introduction, I have explained that gender theory questions the “male-female” 
division as a root fact. In fact, it argues that gender is a social construction, which means that 
what we define as male-like or female-like is bound by (socio-) cultural elements and time 
(West & Zimmerman, 1987). This fundamental thought can be traced back to the gender 
schema theory introduced by Bem in 1981. The gender schema theory was a cognitive 
explanation of how individuals become gendered in society, and how different kinds of 
sexual-like characteristics are maintained and transmitted between members of the same 
culture (Bem, 1981). According to this theoretical framework, children adjust their behavior 
to fit within the gender norms and expectations of the culture of which they are members. 
However, because gender is a social construction it can be shaped in different forms and 
individuals can add changes to this construction. This is what Allard et al (1995: 24) argue; 
human beings “are not passively shaped by the larger societal forces such as schools or the 
media, but are active in selecting, adapting and rejecting the dimensions we choose to 
incorporate, or not, into our version of gender”. 
Still, as a social identity, gender is not a stable construction and, therefore, a human being 
has to make efforts to maintain his or her gender-construction. According to Butler (1990a), 
one never has a stable “gender”, instead one is continuously ‘doing’ gender by acting in 
certain ways that the environment categorizes him or her to one of the gender categories 
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available, which in most cases is binary: male or female. Butler (1990b: 272) argues that “The 
act that one does, the act that one performs, is, in a sense, an act that has been going on 
before one arrived on the scene. Hence, gender is an act which has been rehearsed, much as 
a script survives the particular actors who make use of it, but which requires individual 
actors in order to be actualized and reproduced as reality once again." At this line of thought, 
there are two essential concepts, which are performance and performativity.  
Before either concept can be explained, it is necessary to explain “performative utterance” 
in order to understand performativity. Performative utterance is a linguistic concept and it 
refers to certain kinds of speech acts or ways of speaking that are considered special, 
because the speech itself does something just by being uttered (Austin, 1962). Performative 
utterances, sometimes bounded by the situation, create changes and make something come 
true that was not part of reality before the utterance itself. The most common example is a 
priest declaring a man and a woman as husband and wife. If the priest does not say “I 
declare you husband and wife”, the couple is not officially married. This is the idea that 
Butler follows, by explaining that gender is not only a mere performance but it becomes 
something by being performed. Everything around us, whether it is clothes, jobs, or gestures 
are symbols marked or labeled as either feminine or masculine. The human body marks 
these symbols as feminine and masculine, which can create contradictions. This explains why, 
for example, clothes can change labels. However, at the moment of the contradiction itself it 
could be confusing. Butler explained that the issue is not that we label the world in a duality 
per se, but that we define(d) “gender” and “gender identity” as solid constructions. Butler’s 
ideas about gender as a social construction came to be known as the fundamental core of 
queer theory8.   
2.1.1 From gender theory to gender ideology  
“Gender ideology” is becoming the catch-all metonym of a growing global movement 
opposing gender equality, abortion, same-sex marriage and adoption, comprehensive 
sexuality education, and transgender rights. The term “gender ideology” has already been 
documented as early as 2003, but it is in the past few years that the circulation of the phrase 
has increased notably at a transnational dimension (Wilkinson, 2017). Its origin can be traced 
                                                            
8 The study towards queerness and queer identities as natural part of a human being, but influenced by social 
contacts.  
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back to Europe, when France was at the point of accepting gay marriage (Patternote, 2015). 
In Latin America, the term was notably used by the Ecuadorean President Rafael Correa, in 
2013, who claimed that gender ideology was constructed by fundamentalist feminists and 
was dangerous for the Ecuadorian society. However, it is in 2016 that we saw a “gender 
ideology explosion” when it was used in political discourse by politicians of multiple Latin 
American countries. Even at a local level, it served as a key element for mass marches and 
viral videos in, for example, Mexico and Colombia. Nonetheless, it should be mentioned that 
this “gender ideology” explosion is spreading to other Western countries like the United 
States and Canada (Patternote, 2015).  
The issue of “gender ideology” is more propounded than one can imagine (Campoy, 2016): 
the idea that “gender”, as a cultural layer of behaviors and traits already challenges notions 
of how humanity should be organized and, thus, threatens principal models like the 
“traditional family”. Even as a concept to empower women, it already jeopardizes the 
traditional roles of husband and wife, or the role of the mother and the father in a 
household, let alone the existence of anything else beyond those binaries.  
However, the term itself is also a strategy. In fact, scholars argue that it has been brought to 
life by the Catholic Church. Buss (1998) explains that the concept in itself is much older, 
tracing it back to the United Nations conference in Cairo in 1994 and in Beijing in 1995. The 
Church searched for a global strategy to oppose all forms of women’s and LGBTQA rights 
activism. By comparing itself with the analytical tools of gender theory, it tries at the same 
time to attack any scholarship that tries to deconstruct “common” or “natural” assumptions 
about gender, sexuality and their role in human society (Fassin, 2007; Case, 2011). It should 
be mentioned that all previous scholars argue that “gender ideology” is abusing theories 
from scholars, like Bem and Butler, in order to empower their claim, even though these 
scholars fail to explain at what point “gender ideology”-claimers abuse and misunderstood 
these previous studies.   
Still, it is clear that, if it indeed does not exist, its origin should be found in a strong 
transnational institution. The more obvious institution would be the Vatican, for what other 
institution would be capable of transferring it at a global level and reap its benefits?    
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2.2 Gender ideology politics 
2.2.1 Changing female positions in the world 
 As has been explained, biological sexes (male/female) in society contain certain norms and 
expectations regarding behavior (Willis, 2011: 142). In general, men’s roles in society were 
constructed as involving non-domestic activities, which were reserved for women (De Jager 
et al, 2014). Boserup (1989, in: Willis, 2011) argued that women were increasingly excluded 
during the “development” process that made rural societies change into industrial urban 
societies. To such an extent did the social position of women reach the United Nations 
agenda that it declared 1975-1985 the UN Decade for Women. It is during this period that 
development organizations and governments implemented policies that can possibly elevate 
women to a higher degree in the processes of development (Willis, 2011: 142-143). Taking 
this into account, modernization was seen as a process that included women and, therefore, 
included policies against gender inequality and disadvantage, to the point that women 
should be part in the making of mayor decisions.   
However, changes at both a local and an international level are difficult processes and, for 
that reason, are long-term projects. The strategies to change the general attitudes are 
diverse. For example, some countries have tried to promote gender equality by 
implementing legislation. Such a law is The Family Law in Cuba which was created in 1975 
stating that housework should be shared equally between men and women (Willis, 2011: 
147). Another approach is female empowerment, a pragmatic-theoretical concept of 
increasing the degree of autonomy and self-determination of women so that these 
individuals can act in their own interest. In other words, female empowerment increases the 
authority female individuals have on their life, body and future (Willis, 2011; Franko, 2007). 
Examples are cash transfers, a policy that involves giving poor households money. However, 
the money is given to the female head of the household, instead of the male head, and on 
the conditions that the children go to school. Latin American examples of such programs are 
Bolsa Familia from Brazil and Oportunidades from Mexico.  (Hanlon et al, 2010).   
A different strategy to improve the female social position is through Human Rights. The 
concept itself is often seen as an objective of modernization, instead of a tool that can 
facilitate the process towards development. It is important to mention that these human 
rights could be divided according to a certain hierarchy, with some rights being more 
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important (e.g. the right to enjoy education) than others (freedom of expression). Whereas 
women’s rights and, in similar line, indigenous right, have become central elements in the 
discourse and spheres of modernization, other groups have tried to win a spot within this 
discussion. Examples of such groups are those that try to claim rights that are based on 
disability or sexuality (Willis, 2011: 152).     
2.2.2 LGBTQA politics in the world 
Global LGBTQA politics is something recent, because until 1987 homosexuality used to be 
included in the Diagnostic and Statistical Manual of Mental Disorders (DSM)9.  The process 
that led to its complete exclusion in 1987 was slow and complicated. Although this study will 
not address this process any further, it is important to mention that the World Health 
Organization (WHO) only removed homosexuality as a mental disorder in 1992. The ICD-10, 
which was publicized in 1992, still carries the "ego-dystonic sexual orientation" disorder, 
which is when a non-straight person has extreme negative attitudes towards his or her 
sexuality (Psychology Today, Sept 18, 2015).  In 1994, the UN Human Rights Committee, 
whose responsibility is the upholding of the International Covenant on Civil and Political 
Rights (ICCPR), declared that it is a violation of international human rights law to continue 
criminalizing same-sex relations by state’s laws (Helfer & Miller, 1996).   
In the case of international influences on LGBTQA rights, one can speak of an 
antidiscrimination regime, international agreements, treaties, and norms. This has been 
made visible due to the transpiration of recent regional and international initiatives whose 
objectives are to foster the protection of sexual minorities around the global world (Díez, 
2015: 18). Examples of such international regimes are the 2006 Yogyakarta Principles, the 
2007 Southern Cone Common Market Declaration on Sexual Minorities, and the 2008 UN 
Declaration on Sexual Orientation and Gender Identity. Moreover, Sponsored by South 
Africa, in 2011 the UN Human Rights Council accepted a resolution that requested the 
documentation of violations towards gay, lesbian, bisexual, and transgendered people 
anywhere in the world. This documentation would later be reported by the UN Human 
Rights Commission. The results of the report in 2014 made the UN Human Rights 
Commissioner call for the repeal of laws that criminalize any act of homosexuality, the 
                                                            
9 Before its inclusion in the DSM in 1968, homosexuality was regarded as a sin by the Catholic Church. After 
1968 it is not a sin to be a homosexual, however, to engage in homosexual acts is a sin. [http://www.vatican.va, 
Retrieved, June 28, 2017]   
S1224913 | Blokzijl, J. 
 
 
25 
adoption of equal ages of consent between homosexuals and heterosexuals, and the 
adoption of antidiscrimination legislation (Díez, 2015: 19).  
The reaction of the UN Human Rights Commissioner led to the discussion of LGBTQA rights, 
with some beneficial results. For example, in 2011 at the UN Human Rights Commission in 
Vienna, the U.S. Secretary of State Hillary Clinton gave a speech in which she urged the other 
member states to fight for equal rights for heterosexual and other sexualities. She argued 
that sexualities rights are just as necessary to human life and, therefore, are human rights. 
This speech could be counted as one of the historical speeches that supported LGBTQA 
rights. This was later followed by the first campaign, in 2013, to promote tolerance and 
equality for sexual minorities by the United Nations (Díez, 2015). Even at present times, the 
promotion of equal rights by international institutions has not been stopped. The World 
Bank decided to join the promotion campaign in early 2014. Jim Yong Kim, the president at 
that time, withheld a loan to Uganda after enactment of its “antigay” bill. Yong Kim also 
called through The Washington Post for the derogation of antigay legislation in member 
countries and convened public discussions on gay rights with activists and academics at the 
2014 World Bank’s Spring Meetings (The Washington Post, February 27, 2014; The 
Economist, April 12, 2014). More personal statements were made by countries, such as the 
Netherlands, who legalized gay marriage in 2001 followed by many more countries like 
South Africa in 2006 and the United States in 2015. However, individual examples are also 
important to mention, such as Luxembourg currently having a gay prime minister, Xavier 
Bettel10 and a First Gentleman (The Economic Times, May 28, 2017)11.  
It is not surprising that these developments performed by global institutions clearly placed 
LGBTQA rights and protections on the international agenda. In the case of Europe, many 
institutions that have a range that extends to outside of the European region have played 
important roles in the decriminalization of same-sex activity and the rights of being free to 
be LGBTQA, next to the international agreements (Kollman, 2007). This means that regional 
regimes have an influence on domestic policy. Another example can be found in the 
Americas, when the 2010 Inter-American Court of Human Rights pressured Chile as well as 
                                                            
10 The Luxembourgish prime minister was preceded as a leader from a minor sexuality by Jóhanna 
Sigurðardóttir from Iceland and Elio Di Rupo from Belgium.  
11 The First Gentleman of Luxembourg appeared next to his husband at many official events, with the latest 
being the NATO summit in Brussels 2017.  
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other member states to not perform any form of discrimination of same-sex relations. This 
was notified in the Atala case, when six years before the Chilean Supreme Court had stripped 
Miss Atala of the custody of her daughters. The reason was that as a lesbian mother, she 
would have exposed her children to a “vulnerable position” due to potential social 
discrimination and ostracism. However, Atala was backed by both national and international 
human rights organizations and won her case when she took the case to the Inter-American 
Human Rights Commission (Díez, 2015). Since that year the Inter-American Human Rights 
Commission applies pressure on all member states to decriminalize same-sex relations and 
the enactment of antidiscrimination legislation.  
Nonetheless, it is important to note that Kollman and Waites (2011) mention that these 
regional regimes do not force states to recognize gay marriage, even though they tend to be 
an influential factor on domestic policy in gay rights. If this were the case, then there should 
be a visible policy convergence regarding gay marriage as is the case for the 
decriminalization of homosexuality. The European Court of Human Rights commented in 
2010 that states were not obligated to accept equal marriage, which means a clear limit to 
the influence of European institutions (The Guardian, June 24, 2010). Still, it is the case that 
the acceptance of same-sex marriage is spreading throughout the world with the newest 
states (number 23) being the Republic of China, known generally as Taiwan (The Sydney 
Morning Herald, May 25, 2017) and Germany (The Telegraph, June 30, 2017).  
 
2.3 Female and LGBTQA politics in Latin America 
The inequities towards the female gender are historical heritages from the colonial time that 
have fostered in Caribbean and Latin America society (Bolles, 2003: 283). Yet, during all 
dramatic changes that have occurred in Latin America, women were at the forefront (Tiano, 
1997: 285). Principally, the Latin American woman was symbolically confined to the 
household (and the wife-mother role) because of the dominant ideology marianismo. This 
ideology glorifies the motherhood and expects women in the first place to be mothers that 
are completely devoted to their family. Because of this ideology, Latin American gender 
division of labor used to be more fixed, because it made the society deem any form of labor 
outside the house “inconsistent with women’s inherent nature and familial responsibilities” 
(Tiano, 1997: 289). As Tiano (1997) describes, this same marianismo gave women a special 
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“public space” through which they could interact with society supported by their symbolic 
identity. A good example is las Madres de la Plaza de Mayo that could protest the military 
regime without much danger in Argentina in 1970, using their identity as “mother” to 
protect them.    
However, in the past fifty years, Latin American women went through dramatic changes 
regarding their social-political positions in the Latin American society. Women have received 
more rights and are generally more present in labor force, education and politics (Franko, 
2007). Taking this into consideration, the fact that women have become politicians, business 
executives and professionals not only contradicts the machismo culture of Latin America 
(Bolles, 2003: 264), but is unique as well. The answer to how this change came to be can be 
found in “necessity”. In fact, Franko (2007: 386) explains that poverty itself has a gender 
dimension in the region: “women in Latin America have a greater chance of being poor than 
men, primarily due to the fact that they are segregated in low-income jobs”. Moreover, class 
and ethnic heritage (skin color) are fundamental poverty dimensions that determine the 
social position of a woman in Latin America (Tiano, 1997; Bolles, 2003: 259; Franko, 2007), 
making it difficult to analyze it as a separate case. The result is that the Latin American 
woman of today has to fight for herself. Multiple changes, such as high divorce rates, 
educational advances and economic-political crises have increased the possibility for them 
to increase their participation in politics and in labor force (Tiano, 1997: 319; Bolles, 2003), 
which has increased their chances at providing themselves. The end result is a paradox in 
which women have to somehow confirm to the marianismo culture, yet are required to 
overstep their social boundaries. However, it is safe to assume that women in Latin America 
have developed their own strategy through which they reshape their identity as the female 
component of their society (Tiano, 1997; Bolles, 2003). 
Figure 2. LGBTQA improvement 1999 -2013 
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"Outside of the North Atlantic, no region in the world has undergone more progress in 
expanding LGBTQA legal rights than Latin America" (Corrales, 2015: slide 4).  This quote is 
not misleading, given the fact that, in 14 years, Latin American states have implement law 
protection for their LGBTQA population, as can be observed in figure 2. In South-America, 
the forerunners were the countries Uruguay, Brazil and Argentina, with the North-American 
country Mexico following them, and thereafter Colombia and Chile. In contrast, the Central-
American countries12 Panama and Paraguay seem not to have improved over the years. 
However, in the case of LGBTQA social rights improvement there are many elements that 
can be addressed: legal protection against discrimination, accepting adoption, the 
legalization of equal marriage, and the allowance for queers to enter the military forces. The 
following figure shows the changes made regarding a few elements in Latin America and the 
Caribbean.  
Figure 3. LGBTQA representations in Latin America 
                                                            
12 This study refers only to the following five countries as Central-America: Guatemala, Honduras, El Salvador, 
Nicaragua and Costa Rica.  
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(Corrales, 2015: 5) 
In the image above, we can see that from 1999 towards 2013 Spanish and Portuguese 
speaking countries have been in the lead regarding all kinds of progress towards the 
protection of their LGBTQA population. By 2013, all Ibero-American countries decriminalized 
all acts of homosexuality, with 6 countries accepting civil unions for LGBTQA people, and 3 
countries accepting the same-sex marriage and adoption by same-sex couples. Another area 
showing great improvement is anti-discrimination statutes and the right to serve in the 
military. It is important to mention that, considering that no country had any protections in 
1999, the record so far, especially with hate crimes, is worth noting. At this moment, same-
sex marriage is legal in the countries Uruguay, Argentina, Brazil and Colombia. In Mexico, it is 
only legal to marry in Mexico City and several Mexican states, although all states have to 
treat same sex-marriage equally even if they do not accept it (Díez, 2015).  Civil Unions exist 
in several Latin American countries. As has been mentioned in the first chapter, the 
modernization hypothesis expects the wealthier countries to be more accepting towards 
S1224913 | Blokzijl, J. 
 
 
30 
LGBTQA rights. However, the progress is traceable in the weak-economic countries, such as 
Cuba and Ecuador (Corrales, 2015). This acceptance can also be found in countries that are 
very conservative and religious (Colombia), although in other places the Catholic Church has 
joined forces with the evangelicals to block this acceptance (Corrales, 2015; Díez, 2015). 
With the exception of three Central-American countries (Honduras, Guatemala and 
Nicaragua), religion does not appear to be a strong influential factor.  
The factor that remains is the “international influence”, however, as Díez (2015: 22) 
mentions: “Some scholars underestimate the agenda individuals in the Global South have in 
developing ideas, articulating demands, and bringing about political change.” Friedman 
(2009) explains that industrialized countries act according to a “progressive colonialism”, 
which conveys the simple idea that the people from the non-developed world are nothing 
more than merely receptive to the forces of the developed world. An example can be found 
in Jackson (2009: 358) who claims that American hegemony, through McDonalds and 
popular culture like Disney, is the primal cause of the creation of acceptance towards 
LGBTQA. However, if we look at history this does not have to be the case: in 1967, gay 
mobilization had already started in Argentina, two years before the famous New York 
Stonewall13. In fact, Sempol (2013: 101-108) argues that Argentine gay activists were actually 
the pioneers in creating a discourse that connected sexuality to human rights.   
  
                                                            
13 The New York Stonewall Riots is regarded as the mythical beginning of the U.S. gay liberation movement. 
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3 Comparing factors 
 
This chapter will offer the discourse analysis: different discourses from Latin American 
presidents will be compared with each other as well as with those of Western countries. The 
discourse analysis will look at the quality and quantity of the appearance of terms, such as 
“gender”, “sexual minorities”, “discrimination”, and “female empowerment”.  
 
3.1 Discourse analysis 
 
3.1.1 Methodology 
This study has collected different discourses from Latin American presidents. We will have a 
look at the presidential (or representatives) discourses during the 71st meeting of the United 
Nations General Assembly in 201614. In chapter 2, it has been explained that academics and 
politicians in favor of this change do not use “gender ideology” to the point that they deny 
its existence. For that reason, the discourses will not be analyzed regarding their point of 
view. Instead, the discourses will be analyzed for the quantitative and qualitative 
appearance of female or gender equality (fighting violence towards women, right of abortion, 
etc.) and improving social acceptance towards the LGBTQA community (by accepting gay- or 
equal marriage and adoption)15.  
The theme of the 70th meeting was “A new commitment to Action”. Two important topics, 
among others, that are related to this theme were “Sustainable Development” and the 
question whether the United Nations is a good reflection of Human Development. Speakers 
were invited to show their concerns and to talk about that the topic of their country’s 
interest, as long as it was related to this theme. The 71st meeting was a follow-up meeting. 
                                                            
14 source: http://www.nodal.am/ Retrieved, 24 May,2017 and source: http://www.un.org Retrieved, 24 May, 
2017.  
15 This study argues that it is not beneficial to do the analysis over different time periods. The issue that one 
encounters is that women rights and LGBTQA rights did not start at the same time globally and regionally. The 
results will then automatically show that there is no correlation between the two social changes. A second 
issue is that you will definitely find different points of views within some countries, because some countries 
had the same political party in power multiple times, whereas other countries made changes.     
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The meetings are a good environment to talk about different human rights and, therefore, 
the social position of women and that of the LGBTQA community. All discourses that are in 
Spanish and Portuguese are offered in this thesis in their translation. In case an own 
translation needed to be done, it will say so between the square brackets16. 
3.1.2 Discourses during the 70th and 71st United Nations General Assembly 
 
Latin America 
The results of quantitative analyses have shown that the Latin American countries are very 
heterogeneous regarding their opinion of the importance of the changing female position 
and sexual minorities. In the 70th meeting, none of the representatives of the following 
countries mentioned anything related to this topic: Bolivia, Colombia, Cuba, the Dominican 
Republic, Ecuador, Honduras, Nicaragua and Uruguay. The countries that did mention 
something regarding this topic are Argentina, Brazil, Chile, El Salvador, Mexico, Panama, 
Paraguay, Peru and Venezuela. The 71st meeting has a similar result. The representatives of 
the countries Brazil, Colombia, Cuba, the Dominican Republic, Ecuador, Honduras, Nicaragua, 
Panama, Peru, Venezuela and Uruguay did not mention anything related to the female 
position or empowerment, nor sexual minorities. It is clear that their focus is towards other 
topics, like poverty in general. On the other side, the representatives of Argentina, Chile, 
Costa Rica, El Salvador, Guatemala, Mexico, and Paraguay did mention the importance of 
women’s vulnerability and their role in protecting them. Chile and Costa Rica are the only 
countries that mentioned sexual minorities: “the option for the most vulnerable, against 
inequality and the discrimination of religious, ethnical and sexual minorities”17.  
In figure 4 we see the amount of words regarding each discourse. In the following 
paragraphs, this study will elaborate on the quantitative analysis of the countries that did 
mention the two topics.  
 
                                                            
16 Only one French discourse will be offered. In this case, I will, within the text, use my own translation, but the 
original text will be added as a footnote.  
17 It is important to note that most countries mention Human Rights in their discourse. However, as has been 
explained in chapter 2, it is a broad umbrella term that encompasses many different rights. It would be difficult 
to assume in which cases they do include the female position in society and LGBTQA acceptance.    
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Figure 4. Word count of discourses 
Countries 70th  71st   
Argentina 4424 1643 
Bolivia 4177 x18 
Brazil 2310 2206 
Chile 1248 1410 
Colombia 1518 1752 
Costa-Rica 3692 3387 
Cuba 1531 1689 
Dominican Republic 1988 2188 
Ecuador 2662 2216 
El Salvador 1496 1509 
Guatemala x 2032 
Honduras 680 1851 
Mexico 1783 1851 
Nicaragua 1452 1483 
Panama 1956 2498 
Paraguay 2226 2027 
Peru 1535 937 
Uruguay 2228 2053 
Venezuela 1932 2977 
 
It is interesting to note that the presidents of the countries Argentina, Brazil, Chile, El 
Salvador and Mexico have all taken the “female position” as an important topic in both 
meetings. Furthermore, it is important to note that Argentina and Brazil changed both the 
president and the political party, from left to right-winged, in power. It is, therefore, safe to 
assume that it is not politically influenced, at least at a discourse level. Unfortunately, 
nothing can be said about Bolivia and Guatemala due to lack of sources, as can be observed 
in figure 4.  In the case of Peru, political division could be an argument to the difference 
between the 70th and 71st meeting: the country changed political power from the Peruvian 
Nationalist Party to Peruvians for Change.  
As has been mentioned above, president Bachelet (Chile) is the only one that mentioned 
sexual minorities specifically:    
Chile 
Chile is a country that is open to the world, that promotes clear rules and both political and economic 
agreements to progress. The United Nations should fulfill her role as a place of consensus, the option 
for the most vulnerable, against inequality and the discrimination of religious, ethnical and sexual 
                                                            
18 “x” means that the particular discourse could not be found.  
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minorities. Let us make of the UN what our people ask it and need it to be.    
[own translation: 71st meeting] 
The Chilean president makes it clear that her country is in favor of a strong United Nations 
front that fights all form of discrimination, including sexual minorities. In this sense, she 
argues that the UN should be everything the world needs it to be. This could mean that she 
is in favor of changes that from their point of view are beneficial to the world, even if the 
common people do not agree. The closest we get in other Latin American discourses is with 
the discourse of Dilma during the 70th meeting: 
Brazil 
This will be a unique opportunity to promote sport as a key tool for peace, social inclusion and 
tolerance, and in the fight against racial, ethnic or gender discrimination. 
[own translation: 70th meeting]  
In similar line to Bachelet a year later, Dilma tries to find an approach in the battle against all 
forms of discrimination including gender. In this case, it would be a guess if she includes 
sexual minorities in the word “gender”, however, words like “social inclusion” and 
“tolerance” in combination with “gender” seem to connect towards “gender” as a concept 
outside the binary system. However, Solís does mention that in different parts of the world, 
violence towards different minority groups is tolerated, including by Western countries.    
Costa Rica 
I say this because of Libya, Mali, the Central African Republic, Somalia, Sudan, South Sudan and 
Yemen; I say this because of acts of sexual violence and gender-based violence perpetrated against 
girls and boys, women and men in Iraq, Syria and North-Eastern Nigeria. I am referring to the 
genocides in Rwanda and Srebrenica and to the tolerance that has been shown for violations 
constantly committed against many peoples -including the people of Palestine- and against racial, 
ethnic or sexual minorities in other parts of the world, including the West. 
[70th meeting] 
Moreover, “gender” as a discourse terminology is mentioned by multiple Latin American 
representatives: 
Argentina 
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Gender equality is, also, a primordial objective for which we need to work with conviction and 
political willingness. Argentina is assuming the integral empowerment of women as State policy. We 
created the National Plan of Action to Prevent Assistance to Women at Risk to end violence against 
women, in all its forms. We are working with a cross-cutting approach so that women have the same 
opportunities as men in the social, political, economic and cultural life of the country. 
 [own translation: 71st meeting] 
However, some presidents prefer to not use the word “gender” and chose to use “women” 
as a theme of its own:  
Guatemala 
I am referring to such vital issues as the identity and rights of Indigenous population, rural 
development and the participation of women. 
[own translation: 71st meeting] 
Mexico 
Respect for migrants, respect for women, respect for all races and religions; Respect for diversity and 
political plurality; But, above all, respect for human dignity. That is what our societies deserve. 
[own translation: 70th meeting] 
There is a clear difference between Guatemala and other countries like Mexico, Brazil and 
Chile. The last three countries refer to increase respect towards women and to decrease 
discrimination and sexual violence, whereas Guatemala only refers to women’s 
“participation” in (presumably) the economic sphere.  Even for the countries that dedicate a 
few words to the importance of gender equality and the safety of women, there is only one 
country in particular that dedicated almost the whole discourse to this topic. This country is 
Costa Rica, during the 71st meeting, dedicating more than a third of the total words in order 
to express the importance of female protection and the role of the United Nations. It is also 
important to note that this is by far the longest discourse of all Latin American countries.  
Costa Rica 
We should remain active raising, voicing and calling for action to combat violence based on gender 
and sexual violence. (…) I am convinced that the economic empowerment of women must be seen 
as an objective in itself and as a means for the implementation of the other objectives and goals that 
we have proposed in Agenda 2030. (…) I am fully convinced: the economic empowerment of women 
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is the necessary step, which as a humanity we must give, in order to ensure that equality in the other 
fields of relations between men and women also materializes. 
[own translation: 71st meeting]  
President Solís is part of a left-central political party. He explains that his point of view is, 
that economic empowerment of women is not only an objective countries should have, but 
also a means to fulfill the set goals for 2030. These so-called goals come from the 2030 
Agenda for Sustainable Development, which are agreements to improve political, economic, 
cultural and social issues around the globe. He explains that to empower women at an 
economical dimension equals a decrease in gender discrimination and a decrease in sexual 
violence.   
Comparison with Western countries 
Nonetheless, this heterogeneity in discourse is also traceable in the more developed 
countries: During the 70th meeting in 2012, only two countries found it relevant to mention 
the improvement of the female position in general.  
Spain 
I count myself among those who believe that the 21st century will be the century of women. But it will 
only be so if we do our part because, as the president of Chile, Michele Bachelet, says, "equality, by 
itself, is not given." For this reason, Spain has been pushing for the participation and leadership of 
women in all dimensions of collective life. 
[own translation: 70th meeting] 
United States 
… When girls can go to school, and get a job, and pursue unlimited opportunity, that’s when a country 
realizes its full potential.  
[70th meeting] 
In the case of Spain, it is a direct reference to the goals established to increase the equality 
between men and female. In the case of the United States, president Obama was talking 
about the importance of democracy even though it has its flaws. Females, and LGBTQA 
acceptance becomes a more important topic in the 71st meeting. In fact, the president of the 
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United States mentions the global improvement of respect to each individual regarding 
gender or sexual orientation: 
United States 
In remote corners of the world, citizens are demanding respect for the dignity of all people no matter 
their gender, or race, or religion, or disability, or sexual orientation, and those who deny others 
dignity are subject to public reproach. 
[71st meeting] 
This is important because he defends the increase of freedom and power to the citizens 
around the world. However, Norway does not agree with the United States that this 
accomplishment is sufficient and argues that the UN should do more to promote the rights 
of women and minorities (which includes sexual minorities).   
Norway 
This means that we must address inequality and social injustice and safeguard the rule of law. It also 
means that we must empower women and men alike. We need to strengthen the human rights pillar 
of the UN, both financially and politically. This should be seen as an important investment in the 
future. I would like to highlight the role of those who promote the rights of others - of women, 
minorities and members of marginalised communities. 
[71st meeting] 
The first sentence makes it clear that the correct approach would be to “empower” both 
men and women. One could imagine that this is because in the end the world can always be 
divided in the female sex and the male sex, regardless of gender, race or religion. It is 
interesting to note that both Portugal and Belgium agreed that some work still needs to be 
done in order to make equality between gender (sex and sexual minorities) a reality. 
Portugal 
On the issue of human rights, too, we have come a long way in gender equality, although much still 
needs to be done.  
[71st meeting] 
Belgium 
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Now let us look at reality. Equality between women and men is still not a reality. Freedom of 
expression and freedom of the press are too often defied. Homophobia in some countries is even 
legalized, sometimes even by recent laws19. 
[own translation: 71st meeting] 
 
3.1.3 The results of the analysis 
In similar lines to what Corrales (2015) and Díez (2015) have said before, Latin America is a 
heterogeneous region regarding the LGBTQA topic. Only Brazil (under Dilma), Chile and 
Costa Rica find sexual minorities, and their politics towards their inclusion, protection 
against discrimination, relevant to mention it at the meeting. In other words, this was to 
some degree expected. However, the fact that only two countries (barely) mentioned sexual 
minorities as in important issue was shocking given the sudden trend in Latin America to 
legalize gay- or equal- marriage, or even the adoption of children by same-sex couples.  
However, when we look at the “Western” or “Northern” region, this same pattern can be 
found. Not one discourse is similar to the other and, although similar arguments have been 
encountered, the wording and use of terminology (respect/ empower/ equality/ fight 
against discrimination) are very different. This seems to suggest that the presidents of these 
countries are presenting their own point of view, instead of the copy of the idea of someone 
else.           
 
  
                                                            
19 French: Or, regardons la vérité en face. L’égalité entre les femmes et les hommes n’est toujours pas une 
réalité. La liberté d’expression et la liberté de la presse sont trop souvent bafouées. L’homophobie dans certains 
pays est même légalisée, parfois même par des lois récentes. 
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Conclusion 
 
In this thesis we have seen that a clear heterogeneous standpoint towards social and 
political changes exists that has been occurring in Latin America, with regard to gender and 
sexualities. This heterogeneous characteristic is both traceable within the region as well as 
within the countries themselves. Scholars (Díez, 2015; Corrales, 2015) have tried to explain 
“why” the Latin American countries are diverse in their attitude towards LGBTQA rights and 
how they as a “region” deny political hypotheses. However, none of the scholars have 
looked at the possibility that international actors could be an influence in the promotion of 
female empowerment and LGBTQA rights, although they do mention it as a possible factor 
of influence. Moreover, within the Latin American region itself this has been argued multiple 
times. In addition, I have followed Díez’ (2015) point of view that female empowerment and 
LGBTQA rights could be two human right activities that go together or support each other.  
This has been proven in the discourse analysis, all the discourses that talked about LGBTQA 
rights, also talked about improving the female position. This seems to suggest that the 
improvement of LGBTQA is supported with the improvement of the social role of females.  
This study started with two questions that are of similar nature, which I will answer in the 
following spaces:  
1) To what extent can female empowerment and LGBTQA rights improvement be 
attributed to international influence? 
2) To what extent can the claim be hold that the gender ideology is forced upon Latin 
American countries? 
The discourse analysis has shown that no direct relation exists between Western countries 
and Latin American countries, for the simple fact that both groups are very heterogenic. 
Regarding the LGBTQA rights, this would be a very logic conclusion due to the fact that 
within Europe, the countries themselves follow different processes of accepting equal 
marriage and similar policies. This could also be said for the Latin American countries. 
Therefore, this thesis concludes that there is no pressure from outside the Latin American 
region. Moreover, it is more likely that the changes regarding “gender ideology” are merely 
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because sufficient Latin Americans, in strong socio-political position, choose to do so either 
out of a pragmatic or ideological point of view. This could be an interesting approach for 
future studies to see what actors (politicians, movie-makers, religious movements) could 
have the capabilities to make changes within their sphere of influences.  
In fact, I would rather argue that if there is a game of power at play, then that appears to be 
more of an external persuasion coming from the opposing forces. It is safe to say, even 
without a discourse analysis, that the opposing groups to the so-called “gender ideology” are 
copying each other in discourse and especially in strategy to fight against this “threat” to the 
traditional values of life. It appears that conservatives both inside Latin America and in other 
regions are trying to work together with the Catholic Church in order to fight what they 
perceive as a danger to their “truth”.  
To paraphrase Claudia López (Campoy, 2016), a Colombian senator: Gender ideology may 
not exist in science nor in academia, however, to deny its existence in language and in 
politics is foolish.  
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